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be said to arise at one and the same time only when
the knowledge that arises concerns both visaya and jnana.
Even the critic who claims knowledge to be self-manifest
must accept that knowledge pertains to a visaya such
as a pot only, but not to jnana itself. That being the
case how can two kinds of sarpskara {jnana -samskara
and visayasamskara} arise simultaneously"? This is
answered by Parasara in the following manner: 'It is
simple to accept that knowledge, as it rises, produces
both   visayasamskara  and  jnanasamskara.  It  is
cumbersome to state that these samskara-s are produced
by knowledge which has both these samskara-^ as its
object7.

Knowledge cannot be manifested by any other means
other than by itself, for it will then become similar to
pot and other objects. Parasara quotes scriptural passages
like atrayam purusah svayamjyotir bhavati^2 atmaivasya
jyotib^3 and svena jyotisa aste^ These point to the
self-luminous character of the self, which is synonymous
with  the term   jnana.   The   Gita  verse  yatha
prakasayatyekah (13-33) is quoted to show that even
as the Sun and his effulgence are self-luminous, the soul
and its knowledge are also self-manifest.

In the next fragment (30) Parasara refutes the view
of the Bhatta-s that knowledge is realised through manasa
pratyaksa. If it is so, we should have a cognition of
the manasa pratyaksa itself and there is nothing standing
in our way of cognising the manasa pratyaksa. But it
is not so. On the strength of the non-apprehension of
this mental cognition we can conclude that manasa
pratyaksa does not cognise knowledge. Since knowledge
is self-manifest there is no need for manasa pratyaksa
itself. If manasa pratyaksa is still posited, there will be